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These collections were the creations of the Whig publisher, John Dunton, and the Whig polemicist and former Monmouth rebel, John Tutchin.8 Dunton and Tutchin collaborated with a circle of less than honorable sorts, including the infamous Titus Oates; the Rye House plotter, Aaron Smith; the imposter and polemicist, William Fuller; and the former priest-hunter and publicity-seeker, John Arnold.9 Tutchin was the primary author of the collections. He was responsible for introducing the material, eulogizing the martyrs in prose and verse, demonizing the villains and creating many of the last letters and speeches themselves.
The collections met with such success that Dunton and Tutchin decided to create a true martyrology, not unlike Foxe's book, Eikon Basilike (1649) or the loyal martyrologies of royalist sufferers during the Civil Wars.'0 The New Martyrology, or the Bloody Assizes, published in June 1689, "exactly methodized in one volume" all the trials, sufferings, dying speeches, letters, and prayers of those martyrs that labored for the Protestant cause." At 276 pages (plus a fortynine page history of the archvillain, Judge Jeffreys), The New Martyrology was certainly much more than simply another collection of dying speeches. It was hang an innocent man, Charles Speke, the brother of a rebel who escaped. Jeffreys has Speke executed anyway, declaring that "his family owed a life; he should die for his name-sake."27 Though an obvious caricature, Jeffreys the "blood hound," as Whig historian James Ralph labeled him over fifty years after the events, is the Jeffreys of English history, and modem attempts to rescue James II's former Lord Chancellor have not been able to penetrate his mythology formed, for the most part, by martyrologies.28
The martyrologies were propaganda, produced for commercial and political purposes. As reliable source material for the historian of the 1680s they are nearly useless. Of the seventy-two martyrs honored in The Western Martyrology, thirty-seven have dying speeches or final words, but only fourteen of those speeches or words can be verified as potentially genuine based on previously published speeches and execution accounts.29 The dying words and execution accounts of then little-known Monmouth rebels, which appeared for the first time during or after the Revolution, are extremely suspicious and probably creative fictions. At best, they were the product of rumor, hearsay, and the testimony Never reluctant to attack the powerful, Tutchin made numerous enemies. Between 1702 and 1707, he published the popular weekly, the Observator. It was relentless in its attacks on "high flying" churchmen, nonjurors, court Tories, the Marlboroughs, Jacobites, "modern Whigs," and naturally, the "St. Germain bastard." Tutchin's detractors fired back, portraying him as an uneducated rogue, a Grub-street hack and whore-monger with a gluttonous appetite for wine, women, and sedition.3' These characterizations of Tutchin have been reiterated by hostile historians ever since. Yet despite this hostility toward Tutchin, his contemporaries rarely questioned the authenticity of the stories and dying speeches contained in the martyrologies. In fact, as L. S. Horsley pointed out, in virtually every pamphlet attack on Tutchin, his fabricated petition to James II, requesting to be hanged rather than whipped, was mentioned without question, further propagating a fictive tale.32 Many, friend and foe alike, also believed that Tutchin was actually scourged in 1685.33 Alexander Pope's famous couplet, Why did Tutchin's audience in the 1690s and early 1700s so rarely question his account of Protestant suffering in the 1680s and particularly his depiction of the "bloody assizes," his most fictitious material? In part, the answer lies with the very reason that the martyrologies were so long relied on by historians as well: the dearth of alternative sources. Even today, three hundred years later, the actual conduct of the western assizes remains "shrouded in mystery."35 The only verbatim trial account that exists is that of Dame Alice Lisle, which was written after the event and also reeks of partisanship.36 Personal accounts published after the Glorious Revolution, such as those of surgeon Henry Pitman and the Quaker John Whiting, albeit biased, confirm that the assizes were carried out with all expedience in an atmosphere of vengeance.37 Rebellion, after all, was a serious offense.38 Moreover, the conduct of over two hundred executions in six towns in less than a month's time could not possibly have been anything but horrific. This was especially true since the full punishment for high treason was carried out. Rebels were hanged until unconscious, disembowelled, beheaded and quartered. Their remains were then boiled in brine, covered in black Many of Tutchin's martyrs foresaw their own brutal deaths-fates which they freely accepted. So Sir Edmund Berry Godfrey, the "first martyr for our holy Protestant religion," who according to Whig polemicists was assassinated by papists in 1678, was recorded in the martyrologies as having said, "on my conscience, I shall be the first martyr. '"O Stephen College, the second victim of popish malice, who was drawn, hanged, and quartered in 1681, saw beyond his death. He prophesied that "his blood would not be the last," but was rather a mere "prelude" to a far greater spilling of Protestant blood.5' As the Marian martyrs often foresaw a Protestant deliverance in a coming age (meaning for Foxe, that of Elizabeth I's) so too many of Tutchin's heroes and heroines predicted the Glorious Revolution. Eight of the Monmouth rebels foretold the coming of William of Orange. Colonel Abraham Ansely told listeners from the scaffold that "though it pleased God to blast our designs; but He will deliver His people by ways we know not nor think not of." Another condemned man told a bystander that "before the year 88 be over, you will see Russell's execution was curiously reminiscent of that of the greatest seventeenth-century martyr, King Charles I of Blessed Memory. On the day of Russell's martyrdom, the sky grew dark and great claps of thunder were heard as the axe fell. When his head was held up, a "considerable groan" arose from the crowd.63
The martyr's legend, like the saint's tale, was an instrument of propaganda for convert-making. Tutchin hoped the martyrologies would not only vindicate the memories of men like Russell and Sidney, but also "leave prosperity so many great examples of those who preferred their liberty and religion before all else."m4 Their behavior was worthy of emulation; their cause, that of the radical Whigs, was worth dying for. In The Merciful Assizes, Dunton reminded his readers "that it is the Cause and not the Axe or the Halter that makes the Martyr."65 The martyr's legend was not the only convention that the Whig martyrologists manipulated. The spectacle of the scaffold itself, even without echoing the ritual of the stake, conveyed important messages. Few other ceremonies in early modem society, beheld by so many, were such visible exhibitions of state power. The public execution not only reaffirmed the state's punitive authority, but essentially the legitimacy of the state as a whole. If an execution was a triumph of the law, then the state deploying that law had to be legitimate. Two elements that helped signify this legitimacy were the behavior of the spectators and that of the condemned themselves. While the crowd's cheers lent the consent of the community, quite often the condemned's own dying speech or final words further justified the state's right to punish.66 Seventeenth-century scaffold speeches, as J. A. Sharpe has pointed out, followed a particularly formulaic pattern in which the condemned emphasized their own guilt, and their penitence and desire for communal forgiveness. The condemned vindicated the justice of their convictions and the state's authority to put them to death.67
